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CONVERSATIONS AND DIALOGUES OF SWAM I VIVEKANANDA, 



( RECORDED BV A DISCIPLE. ) 

XXII 



[Place — The rented M ith at Bclur. Year* — i8gS. 

Subjects . Swamiji s desire of c oarer ting the Ramaknshna Matk at Belur as a unique centre of spirU 
tuahty.'— How ht desired to train the Bmhmacharins.— His plan of starting Btahmacharya A shram as, 
Annasairas and Sevasht cmas with a 1 u:v to qualify the Br ahmac harms for Satiny as a and knowledge of 
Brahman — What puhlu good it n on ‘d do —Phil ant hi opic work does not lead to bondage. — As soon as 
the veil of Nescience n t emoted ev*i y being manifests us Bt ahm&nhood -—One's word will always come 
true when that realisation of Brahman takes place . — To convert the Math as a centre of the harmony of 
all religions.— Swam if came simply to show that pure \dvaxtom tan be practised under any circumstances „ 

* — The doctrine of one class oj J e a an tins that individual liberation is impossible so long as the whole 
universe is not liber a fed. — On ike attainment of Brahman one realises the whole sentient and insentient 
universe as one’s own Self — Nescience is the basis of all phenomenal relations in the world . — The origin 
and cessation of Nescience . — the Scriptures state that Nescience ts almost endless as a series , but has really 
a termination.— The entire universe has been super imposed on the Brahman.— Can there be a super- 
imposition of an idea not already exper ienced r—~ The realisation oj Brahman is like d dumb man tasting 
something 



The disciple has come to the Math on 
foot at about two o* clock to-da\ . The 
Math has now been removed to Nila mbs r 



Babu’s garden-house, and the site of the 
present Math has recently been purchased 
Swamiji is out visiting the new Math- 
grounds at about four o’clock, taking the 
disciple with him. The she was then full 
of jungle* *md on the north side of it 



there was an one-storied brick- built house. 
The gentleman who had helped in the pur- 
chase of the land, also accompanied 
SwatniH a short distance and then took his 
leave. Swamiji began to walk over the 
site and to discuss, in the course of con- 
versation, the plan of work of the future 
Math and its rules and regulations. 

Reaching bv degree* the verandah op 
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the east side of the one-storied honse, 
Swamiji said, “ Here will be the place for 
the Sadhxis to live in. It ; s my wish to 
convert this Math into a ch'ef centre of 
spritnal practices and the cult are of 
knowledge. The power that will have it s 
rise from here will flood the whole vvoild, 
and tarn the course of men’s lives into 
different channels ; fiom th s place wdl 
spring forth ideals which will be the 
harmony of Knowledge, Devotion, Yoga 
and Work ; at a nod from the men of Ill's 
Math a life-giving impetus will : n time be 
given to tire remotest corners of 4 he globe; 
while all true seekers after sp ritual, y will 
in course of time assemble here ; — a thou- 
sand thoughts like these a A e aris’ng in 
my mind. 

u Yonder plot of land on the south s*de 
of the Math will be the centre ot learning, 
where Gramtnai, Philosophy, Science, 
Literature, Rhetoric, the brutis, Dhakti 
Scriptures and Engl sh w li be taught ; 
this Temple of Learning will be fash oned 
after the Toh of old days. Boys who are 
Brahmacharins from their childhood will 
live there and study the Scrlptuies. The‘r 
food and clothing and all will be suppl ed 
from the Math. After a coarse of five 
years’ training the^e Brahmachaiins may, 
if they like, go back to theh homes and 
lead householders’ lives ; or they may 
embrace the monastic life under the sanc- 
tion of the venerable Superiors of the 
Math. The authorities of the Math will 
have the power to turn out at once any of 
these Brahmachaiins who will be found 
refractory or evil in character. Teaching 
will be imparted here irrespepl ; re of cas.e 
or creed, and those who will have objec- 
tion to this will not be admitted. But 
those who would like to obsen e their parti- 
cular caste-rites, will make separate ar- 
rangement « for their food etc They will 



attend the classes only, along with the 
rest. The Math authorities shall keep a 
viglant watch over the character of these 
also. None but those that are trained 
here shall be eligible tor Sannyasa. Won’t 
it be ntoe when by degrees this Math will 
beg'n to work like ill s ?” 

D sciple. — Then you want to reintro- 
duce into the country the Instil ution of 
living a Brahmachrin’s l.fe In the house of 
the Guru, in vogue in anc ent times ? 

Swain* jr. — Exactly. The modern sys- 
tem of education g ves no facility for the 
development of the knowledge of Biahman. 
We must found Bralimacharya Homes as 
in times ot old. But no,v we tni'st lay 
their foundations on a broad basis, that is 
to say, we must introduce a good deal of 



change into it to suit the requirements of 



the times. Of this I shall speak to vou 



later on. 



“ That piece oi land to the south of the 
Math,” Swamiji lesumed* “we must also 
purchase in time. There we shall start an 
An nasal? a — a Feeding Home. There ar- 
rangements will be made for serving really 
ind gent people in the spirit of God. The 
Feeding Home wdl be named after Sri 
Ramakr’shna. Its scope w'll at first be 
determined by the amount of finds* For 
the matter of that, we may start it with 
two or three inmates. We must train 
energetic Brahmachaiins to conduct this 
Home. They will have to collect the funds 
for its maintenance,* — aye, even by beg- 
g*ng. The Math ill not be allowed to 
give any pecuniary help in this matter* 
The Brahmacharins themselves will have 
to lai-e funds for it. Only after complet- 
ing their five tears’ ^rain'ng in this Home 
or Service, will they be allowed to join the 
Temple of Leam'ng blanch. After a train- 
ing of ten yeais— -five in the Feeding Home 
auc ir* to the Home of Learning -they 
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will be allowed to enter the life of San* 
nyasa, having initiation from the Math 
authorities, — provided of course they have 
a nrnd to become Sannyas’ns and the 
Math authorities consider them fit for San- 
nyasa and are willing to admT them into 
it.* But the Head of the Math will be tree 
to confer San nyasa on any exceptionally 
meritorious Biahtrachann, a’ any tune, to 
the violation of tlrs rule. The 01 d nary 
Brah ma^har ns, however, will ha\ e 1 o quali- 
fy themselves for Sannyasa bv degrees, as 
I have just said. I have all these xdcas in 
my brain . 1 * 

Disciple. — Sir, what will be the object 
of starting three such sections in the Math? 

Swamiji. — Didn't you understand me? 
First of all conies the gift of food; next, is 
the gift of learning, and the highest of all 
is the gift of knowledge. We must har- 
monise these three ideals in tlrs Math. 
By continuously practising the gift of food, 
the Bralimacharins will have the idea 
of practical work for the sake of others 
and of serving all be' ngs in the spirit of 
the Lord firmly impressed on their minds. 
This will gradually purify the ! r minds and 
lead to the manifestation of SUtvik.i 
(pure and unselfish) ideas. And having 
this the Brahmacharins will in time aeqtrre 
the fitness for attammg the knowledge of 
Brahman, and become eligible for San- 
nyasa. 



Disciple. — Sir, if, as you sav, the g‘ft 
of knowledge : s the highest, why then 
start sections foe the gift of food and the 
gift of learning ? 

Swamiji. — Can’t you understand tlrs 
point even now? Iks ten. — k m these 
days of food scarcity you can, for the dis- 
interested service of others, get together 
a few morsels of food by begging or any 
other means, and give them to the poor 
and suffering, that will not only be doing 



good to yourself and the world, but you 
will at the same time get everybody’s 
sympathy for this noble work. The woild- 
lv-m nded people, tied down to Inst and 
wealth, will have faith in you for this 
labour of love and come forward to help 
you. You will attract a thousand times 
as mruy men by this unasked-for gift of 
fool as vou will by the gift of learning or 
of k .10 vletge. In no other work will you 
get so m ich public sympathy as you will 
m th s. In a truly noble v.o r k, not to 
soeak of men. even God Himself befriends 
the doer. When people have thus been 
attracted, you will be able to stimulate the 
desire for learning and knowledge in them. 
Therefore the gift of food comes first. 

D seiple. — Sir, to start Feeding Homes 
we want a site first, then buildings, and 
then the funds to work them. Where 
will so much money come from ? 

Swamiji. — The southern portion of 
the Math prenr.ses I am leaving at your 
disposal immediately, and I am getting a 
thatched house erected under that Bael tree. 
You just find out one or two blind or in- 
firm people and set yourself to their service. 
Go and beg food for them yourself; cook 
with your own hands and feed them. If 
you continue this for some days, you will 
find that lo.s of people will be coming for- 
ward to ass ; sfc you, with plenty of money. 
h Hr <Trf 1 ‘ Never , my 

sou, does a doer of good come to grief.” 

Disciple. — Yes, it is true. But may 
not that kind of continuous work become 
a source of bondage in the long run ? 

Swamiji. — * If you have no eye to the 
fruits of work, and if you have a pas- 
sionate longing to go beyond all selfish 
des-res, then those good works will help 
to break your bonds, I tell you. How 
thoughtless of yon to say such work wi 11 
lead to bondage 1 Such disinterested work 
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is the only means of rooting out the 
bondage due to selfish work. 

— “There is no other way out.” 
Disciple. — Your words encourage me 
to hear in detail about your ideas of Feed- 
ing Homes and Homes of Service. 

Swamiji. — - We must build *mall well- 
ventilated rooms for the poor. Only two 
or three of them will live in each room. 
They must be given good bedding, clean 
clothes and so on. There will be a doctor 
for them, who will inspect them once or 
twice a week according to his convenience. 
The Sevashrama will be as a ward at- 
tached to the Annasatra, where the s : ck 
will be nursed. Then gradually, as funds 
will accumulate, we shall build a big 
kitchen. The Annasatra must be astir 
with constant shouts of food demanded 
and immediately supplied. The rice-gruel 
must run into the Ganges and whiten its 
water! When I see such a Feeding Home 
started, it will bring solace to my heart. 

Di&ciple. — When you have th : s kind 
of desire, most likely it will materialise in- 
to action in conrse of time. 

Hearing the disciple’s words Swamiji 
remained motionless for a while, gazmg.ou 
the Ganges. Then with a beaming 
countenance he addressed the disciple say- 
ing, “ Who knows which of you will have 
the Hon roused up in him, and when? If 
in a single one amongst yon Mother rouses 
the fire, there will be hundreds of Feeding 
Homes like that. The thing is, that 
Knowledge, and Power, and Devotion, — 
everything exists in the fullest measure in 
all beings. We only notice the varying 
degrees of their manifestation, and call one 
great and another little. In the minds of 
all creatures a screen intervenes as it were 
and hides the perfect manifestation from 
view. The moment that is removed, every- 
thing is settled ; whatever you will want. 



whatever you will desire, wall come to 
pass . ’ * 

Hearing Swamiji' s words, the disciple 
mused with : n himsell when that veil with- 
in his mind would be removed, ushering in 
the realisation of God. 

Swainljl continued, “If the Lord wills, 
we shall make th's Math a great centre of 
harmony. Our Lord is the visible embodi- 
ment of the harmony of all ideals. He 
will be established on earth it we keep 
alive that sp'rit of harmony here. We 
must see to it that people ot alt creeds and 
sects, from the Bvahmana down to the 
Chan data, may come here and find their 
respective ideals raatrifesred. The other 
day when I installed Sri Ramakrishna on 
the Math giounds, I felt as if his ideas 
shot forth flora th’s place and flooded the 
whole universe, sentient and insentient. 

I, for one, am do ng my best, and shall 
conlinne to do so, all of you too ex- 
plain to people the liberal ideas of Sri 
Ramakrishna; what is the use of merely 
reading the Vedanta ? We must prove the 
truth of pure Advaitism in practical Hfe. 
Sankara left th : s Advaita philosophy in 
the hills and fores' s; while I have come to 
bring it out of those places and scatter it 
broadcast before t he work-a-day world and 
society. The 1* on-roar of Advaita must 
resound in e\er'- hearth and home, in 
meadows and groves, over hills and plains. 
Come all of yon to my assistance, and set 

vouiselves to wotk 

* 

D:sc : ple. — Sh, it appeals to me rather 
to realise that s ate through meditation 
than make a display of it through action. 

Swam'ji. — - That is but a state of 
slupefaction, as under liquors. What will 
be the use of merely remaining like that ? 
Through the urge of Advaitic realisation, 
yo’ 1 should some : ines dance wildly and 
sometimes remain. lost to ontward sense. 
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Does one feel happy to taste of a good 
thing all by himself? One should share it 
with others* Granted that yon attain 
personal liberation by means of the reali- 
sation of the Advaita, but what matters it 
to the world? You must liberate the 
whole universe before you leave th's bod/. 
Then only >ou will be established in the 
eternal Truth. Has that bliss any maich, 
my boy? You will be estabhshed in the 
bliss of the Infinite, which Is limitless Fke 
the skies. You will be truck dumb to 
find your piesence everywhere in the world 
of soul and matter ! You v/11 teei the 
whole sent ent and in sen ient wo Ad as 
your own self. Then you cank help tieat- 
ing all with the same kindness as \ou 
show towards > ourself. Tlrs is indeed 
practical Vedanta Do you underhand 
me ? Brahman ; s one, but is at the same 
time appearing to us as many, on the 
relative plane. Name and form are at the 
root of this relativity. For instance, what 
do you find when yon abstract name and 
form from a jar ? Onlv earth, which is its 
essence. Similarly, through delus : ou >ou 
are thinking of and seeing a jar, a cloth t 
a monas'ery and so on. The phcnomeual 
world depends on this Nescience which 
obstructs knowledge and which has no 
real existence. One sees variety such as 
wife, children, body* mind— only in the 
woild created by Nescience by means of 
name and form. As soon as th s Nes- 
cience Is removed, the realisation of Brah- 
man wh'ch eternally ex’sls, is the Jesuit. 

Disciple. — Where has this Nescience 
come from ? 

Swamiji. — Where it has come from, 1 
shall 1 ell yort later on. When you began *o 
run, m’s akrng the rope for the snike, d d 
the rope actually turn into a snake ? Or, 
it was voir ignorance which put )oa lo 
Sight in that wa> ? 



D'sctple. — I did it from sheer igno- 
rance. 

S vain* ji. — Well then, consider whether^ 
when vou w ll aga : n come to know the 
rope as rope, you will not laugh at your 
prerious ignorance. Will not name and 
form appear to be a delusion then ? 

D.sc’ple. — They w : !l. 

Swamiji. — If tha* be so, then name 
and iortn turn out to be unreal. Thus 
Brahman, the E'etnal Ex'stence, proves 
to be i he only tealltv. Onl) through tlrs 
tvil’gh* of Nesc’ence >ou tlrnk th : s is 
your w‘te, that is your child, tlrs Is your 
o'vn , that : s not your own, and so on, and 
fad to real se the ex ; stence of the Atman, 
the dlum'na'or of everythmg. When 
through the Guru's ins' ructions and yonr 
o vn conviction >ou will see, not this world 
o c mine ani form, but the essence which 
lies as its substratum, then only yon will 
real se yo ir identity with the whole uni- 
verse from the Creator down to a clump 
of glass, — hen only you will get the state 
— fasKT u in which 

the knots of the heart are cut asunder and 
all doub.s are d : spelled.” 

Disciple. — Sir, one wishes to know ot 
the org n and cessation of th’s Nescience. 

Swamiju — You have understood, I 
presume, that a thing that ceases to exist 
afterwards, is a phenomenon merely? He 
who has truly realised the Brahman will 
say, — where is Nescience, in faith? He 
secs the lope as rope only, and never as 
the snake. And he loughs at the alarm of 
those who see it as the snake. For this 
le'son, Nescience has no absolute reality. 
You can call Nescience neither real nor 
lur enl . 1 1 1 Neither 

leal, nor unreal, nor a mixture of both.” 
Abo.ua th ng that is thus proved to be 
fwt'se, neither question nor answer is of 
s g u iicance,. Moreover, any question 
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on such <i thing is unreasonable I .shall 
explain how. Are not this question and 
answer made from the standpoint of name 
and form, of time and space 7 And can 
vou explain Brahman ^ hi eh transcends 
time and space by means of questions and 
answexs ? Hence the ph as Iras and Man- 
tras and such othei things are only rela- 
tively, and not absolutely, Uue. Nescn nee 
has verily no essence to call its own, how 
then can you understand it ? When Brah- 
man will manifest Itself, there will be no 
more room for such questions. Have you 
not heard that story of Sri Ramaktishna 
about 4 ‘the shoemaker coolie”?* The 
moment one recognises Nescience, u 
vanishes. 

Disciple. — But, Sir, whence has this 
Nescience come 7 

Swamiji. — How can that come which 
has no existence ot all 7 It must exist first, 
to admit of coming. 

Disciple. — How theu did this world of 
souls and matter originate ? 

Swamiji. — There is only one Existence, 
viz. Brahman. Yon are but seeing That 

* Once a Buhmm, desirous of going to a 
disciple’s house, was in need of a coolie to cany 
his load. Not finding am one belonging to a good 
caste, he at last asked a shoemaker to peifoim the 
function. The man at first refused on the giouud 
that he was a man belonging to an untouchable 
caste. But the Btahmm insisted on engaging him, 
telling him he would escape de-eeb^n by Keeping 
perfectly sdent The tnan was at last pei >u-uleo to 
go, and when the party readied theu declination, 
someone asktd the shoemaker-servant to remove 
3i pan of shoe-*. Fti* se v G n* who Ihougnt n best 
to keep silent, as msmntei, pai < t ^ u to 

the order, which was repeated, wheieupon die utan 
getting annojed shouted out, “ vy thou 

not hear me. si > rah ? \n thou a sho-makei ?’ 
<• O Master,” cried the bewildered sho*' in akei, <T 
am disccvried I cannot stay any longer " Sajmg 
th<3 he immedia*eH took to his ne^is 



under cLiietent founts and names, through 
the veil of name and foim, which are un- 
real. 

Disciple. — But why this unreal name 
and form ? Whence have they come ? 

Swamiji, — The Shastras have described 
this ingrained notion or ignorance as al- 
most endless as a series. But it has a 
termination. While Brahman ever remains 
as It is, without suffering the least change, 
like the rope which causes the delusion of 
the snake. Therefore the conclusion of 
the Vedanta is that the whole universe has 
been superimposed on the Brahman, — ap- 
pearing like a juggler’s magic. It has not 
caused the least aberration of Brahman 
from Its real nature. Do you understand 
me ? 

Disciple. — One thing I cannot yet 
understand. 

Swamiji. — What is that ? 

Disciple. — You have just said that 
creation, maintenance, and dissolution etc. 
are superimposed on the Brahman, and 
have no absolute existence. But how can 
that be ? One can never have the delusion 
of something that he has not already ex- 
perienced. Just as one who has never 
seen a snake cannot mistake a rope for a 
snake, so how can one who has not ex- 
perienced this creation, come to mistake 
Brahman for the creation ? Therefore 
creation must have been or is, to have 
given rise to the delusion of creation. Bnt 
this brings in a dualistic proposition. 

Swamiji. — The man of realisation will 
in the first place refute your objection by 
stating that to his vision creation and 
things of that sort do not at all appear. 
He sees Brahman and Brahman alone. He 
sees the rope and not the snake. If you 
argue that you at any rate are seeing this 
creation, or snake, — then he will try to 
bring home to you the real nature of the 
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rope, with a view to curing your defective 
vision. When through his instructions 
and your reasoning you will be able to 
realise the truth of the rope, or Brahman, 
then this delusive idea of the snake, or 
creation, will vairsli. At that time, what 
else can you call this delusive idea of crea- 
tion, maintenance aud dissolution, but a 
superimposition on the Brahman ? If this 
appearance of creation etc. has continued 
as a beginningless series, let it do so ; no 
advantage will be gained by settling this 
question. Until Brahman is realised as 
vividly as a fruit on the palm of one’s 
hand, this question cannot be adequately 
settled, and then neither such a question 
crops up, nor is there need for a solution. 
The tasting of the reality of Brahman is 
then like a dumb man tasting something 



nice, but without the power to express his 
feelings . 

Disciple. — What then will be the use 
of reasoning about it so much ? 

Swamiji. — Reasoning is necessary to 
understand the point intellectually. But 
the Reality transcends reasoning — Iforrffsftar 

— 1 ; This conviction cannot be 
reached through reasoning.” 

In the course of such conversation 
Swamiji reached the Math, accompanied 
by the disciple. Swamiji then explained 
to the Saunyasins and Brahmaeharins of 
tile Math the gist of to-day’s discussion on 
Brahman. While going upstairs he re 1 - 
marked to the disciple, 

— u This Atman cannot be attained bv the 



OCCASION 

MONO the various facts of the per- 
sonality of the Swaxni Vivekananda, 
there is one which constitutes the very 
foundation of his being, the bed-rock, as 
it were, on which the aggregate of his 
multiform personality is reared. It is, that 
he was a monk, first, last and always. 
Strong, viri-e, manly, he moved fearlessly 
among ad circumstances of life, standing 
as the champion of humanity, his mind 
rising to new heigh s in defence of the 
weak, the oppressed, his God, u the poor, 
the wicked, the poor of all races, of all 
species ” ; he appeared as the ideal house- 
holder with strong yearning to protect, to 
save and defend. But often this garment 
of the “ warrior-monk ” would slip and 
he would appear as the Ideal Monk with 
nothing in the world to interest him, full 
of the passionate longing for purity 
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chastity, and infinite idealisation of monk- 
ish poverty. In the West he passed 
through the complexities of social living, 
and amidst the surroundings aud opportu- 
nities of Princes, but it left him only the 
simple Monk, disdainful of the material 
appanages of life, heedless of money, wealth 
or fame. Ignoring his world-wide repu- 
tation, he was ready to depart to be for- 
gotten in retirement and silence and be 
again the nude, silent wanderer on the 
banks of the Ganges, of his early Pari- 
vrajaka days. The silent life of the 
wandering monk, bereft of all external 
trappings, the life of spiritual thought in 
unknownness and obscurity, and of un- 
bounded freedom of the Soul, the uncertain 
shelter and subsistence uucared and un- 
provided for beforehand — he returned 
again and again upon this Vision, which 
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was verily the queen of the adoration of 
his heart. Caught in the entanglemeni s 
of external life, how often he exclaims in 
his letters fiom the West, “How I long 
again ior my old life of the Sannyasin, 
w-th the simple garment of the monk, my 
shelter under the trees and my food from 
bhikska ! Never before did I feel the \ anity 
of all material circumstances of life so 
foicibly. India is the only country where 
with all its defects the soul finds its 
freedom.” 



Vivekananda the preacher, the patriot, 
the lover of humanity, the metaph\ sician 
and philosopher was adventitious super - 
imposition; beneath these cloaks beat the 
heart of Vivekananda the Sanuiasiu, the 
Apostle of the Spirit ot Man, d skinful 
of all dependence on material conditions. 
Such examples we need in this age of 



• .t 



materialism, when men ha\e baite^ed 
awa) their soul to matter and by apoihco- 
sising the world of matter and material 
adjuncts and comforts of 1 ie. a~e reduced 
to mete money- woishipp : ng automata ; 
these blight clrkrien of the Spirit will 
demonstrate to the sceptics ol the 

world that there ye hi eat lied a man who 
was ready to accept all Hie condl on^ of 
modernity and to woik a whole l‘ f e jo > fal, 
free u for the welfare 01 the many, for the 
happiness ot the many,” work n& without 
any iaca of requital, and ~ct goaded lo 
work bv any ?ehoh mil or and/foa ; yet 
he did not for ah rite wealth md 

fame that there might be in the wojM but 
renouncing all mt-icrial emoluments \v rii- 
ed to possess and bea~ w : tne 5 > only t 0 ihe 
infinite, immortal, Atman of man, lirght er, 
more beloved and precious by far, th«n 
all the possessions and glam on** of the 

world 



He was an embodiment of the other 
ideal of the Sannyasin, — the ideal of Chas- 
tity In the course of his chequered life, 
passing th tough different grades of society 
and divtise types of men, the purity of 
h ; s heart was a great asset with him. In 
h ; s dealings with men and women all over 
the world, some sort of spiritual relation- 
ship sprang up; somewhere he found a 
group of spiritual mothers, at others a 
gioup of spiiitnai daughters, and s ; sfers, 
friends, brothers, or sons and dNciples. 
Everywhere the blessed privilege of his 
relationship w T as a purifying, chastening 
and ennobling influence and was sought 
after eagerly by many who came in touch 
with h s personality. How he was pas- 
sionately followed by some of iris d‘s- 
mp’es over whom was cast the magic 
chaim of h s personality , is narrated in his 
Erie. As the Upaxrshads declare; Such a 
one fwlio has realised the Atman, who 
sees i he utr v cf li « Self with the Self of 
all) is veixly sought alter by all beings in 
the v 7 oila The serenity, the horiness that 
was writ on bs lace, the heavenly glow 
that lit up H-s countenance, the Intense 
fasc'iut on that he spread lotted the souls 
of iu^t: w tie ah the power of Purity by 
which he appealed tc the D.wne in man 
and stimulated the noblest dements in 
human character. 



He had risen above the sex-idea, nay, 
he was born without it. In the Atman, 
there is no sex and it is only men who 
June been degraded to the animal, who see 
the drifeteu.ee of men and women. He 
rooted out this distinction and it was 

absolutely obliterated from his mind. How 

✓ 

can one believe in the Atman, the glori- 
ous and pure Self of man, and again 
sink to the denths of degradation by 



accenting fh? 



bodilv 



pleasures r 
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